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The Zoroastrian Nirangdin Ritual and an Old Pahlavi Text with Transcription and

Translation

Dastur Firoze M. Kotwal

Paper read at the Fifth European Conference of Iranian Studies, Ravenna, Italy held from

October 6 to 11, 2003

he Zoroastrian ritual of Nirangdin, as performed in Zoroastrian places of worship, involves the rite of
Tconsecrating pure water and bull’s urine and is the foundation of all purity connected with the life of a
devout Zoroastrian. The ritual has been transmitted from ancient Iran to the present day and is performed
in the traditional Zoroastrian strongholds of India. In order to drive his point home, the author introduces
an old Pahlavi text with exhaustive study.

Of all Zoroastrian ceremonies, the Nirangdin ceremony is considered to be the most exalted by devout
Zoroastrians. Itinvolves taking of the barasniim by two full-fledged priests, followed by the performance of
the Yasna in honour of Mino Nawar for six consecutive days, both acting alternatively as Zot or Raspig three
times (yasti3 paywand) in memory of the living or departed soul, and consecrating on the last day the clean
running water (ab) and bull’s urine (gomeéz/padyab/nirang) in the night service of the Vendidad celebrated in
honour of Sro$ Yazad. The bull's urine (nirang) which is elevated through religious practices and observances
(den) is known to be the consecrated bull’s urine (nirangdin) as is understood by the learned Irani and Parsi
priests. The ceremony has come down to this present day since time immemorial and is referred to briefly
orin detail in Avestan and Pahlavi literature, e.g., in Vd. 9.32 (Pahlavi Commentary); Vd. 19.21-22; Ep. Man. I,
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7.16-18 and I1, 3.12; West 1882, Vol. 18:308-9, 340. Because of the importance attached to the ceremony which
is called fittingly the “foundation of all ritual purity (bun hamdag padyabih)” in the Pahlavi text (para.i5)
under discussion, the learned priests of the Sasanian times seem to have given a comprehensive account of
itin Pahlavi. The ritual priests of Iran were eager to preserve and transmit this beautiful piece of ritual for
future generations, and hence they had appended it faithfully to the Avestan manuscripts of the Vendidad
Sada as is borne out by ms. no. 58 of the Mulla Firaz Library written by Khusru Noshirwan Rustom Shahryar
Mahwindad Bahram Mihraban in 987 AY (see Dhabhar 1923115, item vi; Jamasp-Asa and Nawabi 1976, Vol.
36:51; for genealogy, see Unvala 1940:193) and the one in the private library of Mobed Jamshédji Péshotanji
of Bulsar written by Farédin Marzban Farédiin Bahram Rustom Bundar Shahmardan Dinyar in 986 AY
(see Dhabhar 1923:15, item [; Jamasp-Asa and Nawabi 1976, Vol. 36:13-14; for genealogy, see Unvala 1940:191).
The indefatigable Parsi scribe whose zeal for preserving any old stuff knew no bounds, viz., Dastur Erachji
Sohrabji Meherjirana, has included the Pahlavi texts written by Irani priests in the ms. F23 which is housed
in the First Dastoor Meherji Rana Library of Navsari (see Dhabhar 1923:15; Jamasp-Asa and Nawabi 1976,
Vol. 36:1-14 and 38-51). The texts of both mss. have been collated and designated in the apparatus as K from
the original scribe’s name Khushru Noshirwan and as F from that of Faredin Marzban. The Pahlavi text
of the Zoroastrian Nirangdin ceremony as handed down to the present day has once again indicated the
authenticity and genuineness of Parsi priestly tradition preserved by Zoroastrian priests in their places of
worship.

Transcription

o. Nérang nérangdén yastan az nibistag éran.

1. Nérang ab ud padyab yastan.

Fradom kar éd ka oy *keé ab' ud padyab giréd naxust xvestan pad
barasnam be abayéd sustan ud ka-§ g S$abag xtuib> dast ab pad
karbas1pad padyab parudan pad ‘jam?1pad padyab andar*kuni$n.

2. GOomeéz az gaw 1gusn ka né han 1 *baxtag® sayéd be girisn ud andar *jam?®1 pad padyab xubiha andar
kuni$n u-§ sar be nthumbisn ud az xrafstar ud abarig rémanih pad pahréz darisn.

3. Awesan ke ab ud goméz kamed® yastan tan pad barasnam be $0yi$n’ ka g $abag xtub dast égisan 30 gam
fraz giriSn ud yast13 paywand abag kas huxémtariawestwartarirast abestagtariwarm abestagtar xub
nérangtar ud agahtar be kunisn.

4. Han kas ké zotth kunéd sabig ud kustig nog pad padyab oyiz ke raspig sros-barisnih kunéd ham-gonag
jamag nog kustig nog® abayed oy tan ke abestag warmtar zotth kuned.

1- Fom.

2- Kom.

3- FKy'mk!

4- Fom.

5- FEKwétk!

6- FYDBXWN-d
7- KXLWN-$n!
8- Fom.



10.

11.

12.

13.
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Oy hayyar azi$an ek abayéd ka-§ jud-déw-dad® warm' ud ék-bar pad z6tth xwes" yast estéd nog sazisn
ud padyabih han cim ray madagwariha abayéd.

Ka yazi$n saxt ab ud gomez ké be awarisn az kust 1 dasn z6t ud az sar 1 barsom tah 1 adist andarag be
nihisn.

Oy ké zotth kaméd kardan dast pad padyab be kunign ék-bar goméz ud ab be nigéri$n hamag gyagiha
pés goméz ud pas ab nigérisn hamag gyagiha han 1 wazag ke 6 pées nibésam be gowisn be estisn gomez
ud ab nigérisn pas abestag be rayénisn.

. Dudigar bar pad gah* atarwaxsan han gyag ku humaiiehe pairi jadno be estisn u-§ war andar hamag

sazis$n kunisn asom be gowisn dudigar bar hamag xub be nigérisn.

. U-§ ataxsgah Sustan u-§ dast pad padyab abag kardan yada ahii vairiio 2 andar rah-&* be gowisn 6 pas

barsom Sawisn u-§ tarsgahiha' be estisn.

Sidigar bar sazisn goméz ud ab xab be nigéri$n u-s frastuiié be gowisn u-§ caharom bar xub be nigérisn.
Bawed ke guft’s ku pad yatahuweryo* pad siiao%anangm" 4-ganag'® pad harw ek bar be nigerisn pas
abestag be rayénisn.

Pad niuuaédaiiemi® bun be nigérisn pas abestag be rayénisn pad han 1 asemwohui 3-ganag* pad bun*1
hom*-koftan* be nigérisn pas barasmana bun kunisn. Bawéed ké 6 gyag gowéd 4* ké azabar nibist ud 2
ke 6 pes gowam. Panzom pad han 1 waz-girisnih 1 pad hom-*koftan*# sar hamag xtib be* nigérisn.

Pas pad bun 1 fragard wazag-€ pad bun1jud-déw-dad mraot be gowisn be estisn hamag xtb be nigérisn
hamag gyag pes goméz ud pas ab nigérisn pas ka nihuft ested wehiz bawed*® ta yazi$n sar han 1 gyag
dari$n. Pad $ayest née-$ayest hamag "wizand* 1 andar yazi$n raséd hamciyon® yast nog-nawar.

U-§ x$niman sro$ kunéed a sayed u-§ jamag 2 pad padyab ké az han1ab ud goméz pad padyab kard* ested
andar awis kunisn.

9- KywdtSDY'dt!

10-

Kom.

11- Krepeats

12- Kom.

13- F, K1'sXN’

14- K tly’k’yhsyh’
15- Kgwptn!

16- Fyt"hwkwylywk!

17- F §iiao%inangm

18- F 4gynk!

19- K niuuaédaiiem

20-K3

21- KBR’

22- Fhwm’ST, Khwm’'STW
23-F om.

24-F, Khwm’STW

25- Kom.

26- F byt’

27-Ktd

28-Khmcyn

29- K‘'BYDWNtn’

@_
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14. Harw gyag kit andar yazi$n éd nigéridan® abayéd az han gyag *jam?* ke ab ud gomeéz pad padyab andar
andak-é pad didar1zot aon ké wénéd andar han1gomeéz goméz ud andar han1ab ab* rézisn ka xwartar
baweéd.

15. Ka yazi$n 1xtbiha ud *frazamiha3 abar ayéd3* han ab ud goméz yastag 6 gyag-é kit xwéskarih ast barad
ud pad karbas 1nog pad padyab kard estéd han *jam1ab ud goméz andar ast sar xuibtha bastan ki tisiz
az* béron andar awis né Sawéed. Pad éc rah ud pad éc tis sidagih né kardan ce-§ bun hamag padyabih
padis ast hamag tisiz nigérisnig padis kardan.

16. Médyomah éniz guft ka pad fragard 19-om?*® jud-déw-dad han gyag ka yatahaweéryo 200-ganag ud
asemwoht 100-ganag ast*” ku 300 sa(n)g1pad padyab bawed pad harw asemwohu ek?® ud pad harw yada
ahii vairiio ek* san(n)g andar goméz ud ab abganéd u-§ baxsisn né amar be agar 6 gomeéz wes abganéd
sayéd. Pad castagiabarag guft* sa(n)g1né abayéd abganéd. Pad castagi médyomah* abayéd abganed*.
Pad yazdan ud amahraspandan kamag* bawad.

Translation

o. The Ritual Direction** for consecrating the Nirangdin (ceremony)* from the writing of Iran.

1. Theritual direction for consecrating water and bull’s urine*’: The first duty is this: He who takes the water
and bull’s urine should wash himself first with the barasnim*, and when g nights were kept well*® by
him, the water being purified through a ritually pure (piece of) muslin should be poured into a ritually
pure vessel®.

30- Knkylsn!

31-Kom.

32-Kom.

33- F plc'myh, K ‘plc'myh

34- FYXMTWNyt!

35- Fom.

36-F 3.3.3.10wm,K10.3.3wm

37-F lytw

38-Kom.

39-K lywwk!

40-Kgwptnn

41-Fmytywm'h

42-FLMYTWyt

43-Fk'm

44- Phl. nérang “rite, ritual, ritual direction; incantation, chant, spell,” see Dhabhar 1932:347-57, 362-68; Bailey 1934:275-98.

45- For abrief account of the ceremony, see Modi1986:241-2, 419; for a detailed description, see Pavriigg5:192-201; Kotwal 1994:26-
45; Unwala 1922:125-33; Meherjirana 1941:12-22.

46- Phl. padyab “pure, clean”; it is used here in a technical sense for bull’s urine (gomeéz) as the chief purifying element. Dari
pajow, see Boyce 1977:92-3.

47-Phl. barasnum “a purificatory bath lasting for nine nights. As the purificatory process begins with the head (Av. barasnauu-),
the whole ritual is known by the term barasnum, see Vd. 8.40; 9.15.” For various types of barasnim, see Modi 1986: 97-149;
Pavriiggs:1-38.

48-1Le., through due observances.

49- Phl. jamag, a scribal mistake for jam “bowl, vessel”.
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]

. The gomeéz * from a bull is proper if he is not castrated; it should be taken and poured properly into a
ritually pure vessel; and its top should be covered and kept protected against vermin and other impurities.
3. Theywho desire to consecrate water and bull’s urine should wash their bodies with the barasniim; when
they have kept well (the barasniim of) g nights, then they should take forth 30 steps’*; and the Yasn
(in honour of Mino6 Navar) in combination, 3 (times)3, should be performed with a priest of very good
disposition, more reliable, reciting the Avesta most correctly, who has committed to memory most of the
Avesta, most well-versed in rituals and most intelligent.

4. The priest >* who performs the office of Zot (should put on) a new sacred shirt and cord (made) ritually
pure 55 he too who is (to act as) Raspig does the sros-barisnih®’; he should likewise have a new (sacred)
garment ¥ and a new cord; the person who has committed to memory the Avesta must perform the office
of Zot.

5. One of them is required as his helper®; that is, he has learnt the Vendidad by heart* and has once

consecrated it himselfin the office of a Zot*. For this reason new ritual utensils and ceremonial apparatus®

are specifically required.

=2}

. When the prefatory service® has been prepared, (the containers of) water and bull’s urine should be
brought and placed on the right side of the Z6t and at the end of the barsom, downwards (on the floor)
in between® the firestand (and the ritual table)®.

7. He who wishes to perform the office of the Zot should make his hands ritually pure and should look at

50- Phl. gomeéz < Av. gaomaéza “bull’s urine”.

51- Phl. baxtag “divided, bruised (said of testicles), castrated, gelded”.

52- Le., after the retreat of g nights the priests are allowed to go near the fire, water and other ritual objects, and the restriction
to keep away from them at a distance of 30 paces does not apply, see Vd. 3.17.

53- Phl. yastig paywand: a partnership of priests for the performance of the Yasna of Min6 Nawar for six consecutive days, each
priestacting as Zot and Raspig three times alternatively. On the sixth day, they both perform a dron service in separate pawis
after the last Yasna ceremony and exchange each other’s casni. This makes both priests ham-kalam, i.e., united in Word and
thus qualified to perform the final major ceremony, see Modi 1986:242; Pavri1995:195; Kotwal 1994:38-9.

54- Lit. “a person”, a term here used for “priest”. For mard “priest”, see Kotwal and Kreyenbroek 1995:63 n.147.

55- Le., ceremonially cut with the sacred formula for cutting the kustig (nérang i kustig buridan).

56- Phl. sros-barisnih “chanting with scansion, recitation with metred pauses” referring to melodious recitation by the Raspig
at certain points in the Visperad and Vendidad liturgies, see Kotwal and Kreyenbroek 1995:101 n.339.

57- Phl. jamag “(sacred) garment” used for sabig “sacred shirt”.

58- Le., an assistant priest called Raspig.

59- About 150 years ago, a good number of priests could recite the Vendidad from memory. This ancient practice had helped
salvage the whole Nask in its enitirety after the Arab conquest of Iran in the 7th century CE.

60-Itis traditional in the old Vadi Dar-I Mihr of Navsari for a new candidate to perform the Nérangdin ceremony in the capac-
ity of a Zot.

61- Phl. padyabih “ritual purity”; used in a technical sense for all ritual implements required to perform high litergies, see
Dhabhar1932:211n.5.

62- Phl. yazisn, like yast, is here used in the sense of paragna “prefatory service”, see Kotwal and Boyd, 1991:61-85.

63- Phl. andarag “(place) in between (the adist and urwis)”, see Kotwal and Boyd, 1991:64 (diagram).

64- Since the Phl. Text does not specify the exact place on which each of the two containers ought to be set, later priestly opinions
are at variance regarding their locale, see Dhabhar 1932:348-9; 353, 357; Unwala 1922:128; Pavri 1995:197.
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the bull’s urine and the water once %; at all places, they should look at the bull’s urine first, and then the
water; at all places, they should recite the words which I am about to write, pause (a little), look at the
bull’'s urine and water, and then carry on with the Avesta.

8. For the second time, at the seat of the Atarwaxs, the place where (the words) humaiiehe pairi jadna**(are
recited), he should face all preparations (on the ritual table), recite asam * and look well, for the second
time, at all (items, i.e., ggmez and ab).

9. He (thatis the Zot) is to purify the seat of the fire and again make his hands ritually pure; he should recite
yada ahivairiio-2 on his way * and stand up (on the zot-gah) in a reverent manner.

10. For the third time, preparations of the bull’s urine and water should be properly looked at and they should
recite frastuiié ®; and for the fourth time, they should look at properly. There is one who said: during the
four-fold (recital of) yada ahii vairiio, they should look at (them) once at each siiao3anangm °and then
carry on with the Avesta.

11. They should look at the beginning of niuuaédaiiemi™(section) and then carry on with the Avesta; at (the
recital of) three-fold as,am vohii 7 at the commencement of the Hom-pounding 7 (section), they should
look at them; later, they should begin barasmana ™. There is one who speaks of 6 places; 4 which I have
written above and 2 which I am about to speak later. Fifthly, they should look at all (items) well during
the taking of the waz 7 in the last part of the Hom-pounding (section) 7.

65- This tallies well with the priestly practice in India. Before the commencement of the prefatory service (paragna) by the
Raspig who is seated on the seat of the Zot (z0t-gah), the Zot enters the pawi, uncovers the metal pots of gomeéz and ab, one
after another, and both priests cast a glance together at the contents, see Pavri1ggs:198 n. 1.

66- Cf. Vsp. 9.2. The words refer to a priest “of good wisdom (humaiiehe), one who travels abroad (pairija$no)” for executing the
good commandments of the Zoroastrian religion. The reference serves a dual purpose. It not only eulogizes the noble char-
acteristics of a good priest with missionary spirit, but also indicates the place where the Raspig stands and recites alone
with scansion (sros-barisnih) Vsp. g in the Visperad and Vendidad liturgies, see n.13 above.

67- Referring to xsnaora ahurahé mazda asamvohii —1 which the Zot recites while purifying hisleft hand with water after the
appropriate recitation of five yaa ahiivairiio required for the Vendidad ceremony in honour of Sros. This accords well with
the ritual enacted in the Vadi Dar-1 Mihr at Navsari.

68- The Z6t occupies his seat while reciting y.a.v. 2, see Kotwal and Boyd 1991: 90-91; Pavri 1995:199; Bhesania 1943: 4.

69- Le., while reciting the passage beginning with the word frastuiié in the introduction (Ar. Sura‘at) to the Vendidad ceremony,
both priestslook at the gomeéz at the word frastuiie, and ab at the next word humatoibiiasca, see Kotwal and Boyd 1991: 9o-91;
Pavriig9s:199; Bhesania 1943:4.

70- Before commencing Yasna 1 in the Vendidad ceremony, both priests recite a.v.(10) and y.a.v. (10). According to the pradtice
of Bhagaria priests of Navsari, gomez is seen at word asom, and ab at vohu during the recital of last three a.v,; in the same
way, gomez is seen at the word $iia63anangm, and ab at the next word aphaus mazdai during the recital of last three y.a.v.,
see Pavri1995:199-200; Bhesania 1943:4.

71- Le,, the first section comprising Y 1in which both priests look at the gomeéz and ab at the recital of the words niuuaédaiiemi
and hankaraiiiami respectively, see Kotwal and Boyd 1991: 92-3; Pavri1995:199; Bhesania 1943:5.

72- AfterY 21, Vsp. g beginning with a.v.(3) is recited in the Vd. Ceremony. While reciting each of the three a.v,, the priests look
at the gomeéz at the recital of agam, and ab at the recital of the next word vohi, see Pavri1ggs: 199-200 ; Bhesania 1943:57.

73- For emendation to Phl. hom-koftan, see Kotwal and Boyd 1991: 104 n.112; Kotwal and Kreyenbroek 1995: 45 n.74.

74-Le., Y 22 recited after Vsp. g in the Vd. high liturgy, see Bhesania1943: 59.

75- For various formulae of y.a.v. recited in the high litergies, see Kotwal and Kreyenbroek 1995: 29-30 n.17.

76- Le., the waz that occurs before Y 27 in the Vd. Liturgy, see Bhesania 1943: 74. The hé6m-pounding section covers Y 22-27, see
Kotwal and Boyd 1991:104-9. It is the Z6t who recites alone the waz appropriate to him with the words a$a ratus and asatcit,
and both priestslook at the gomeéz and ab respectively, see Pavriiggs: 200.
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12. Thereafter, at the commencement of (the first) fragard they should recite the word mraot 77 in the
beginning of the Vendidad, should pause (alittle) and look at all (items) properly; in all places they should
first look at bull’s urine and then water; finally, it is indeed better if (containers) have been covered and
kept there until the end of the service. According to what is proper and what is not proper 7, all harm
that happens to the service is in the same manner as in the service of Nog-Nawar.

13. Itis proper ifit (i.e., the Vendidad) is performed with a dedication 7 to Sros; 2 (pieces of) cloth *, ritually
pure, should be put on to them (i.e., the containers) * of water and bull’s urine which have been made
ritually pure.

14. At every place where (the contents) ought to be observed in the service, from that place (the Raspig)
should pour, within the sight of Z6t in the manner that he sees it, a little (drop) into (two separate) vessels
which (contain) ritually pure water and bull’s urine, (i.e.) bull’s urine into (the vessel) of bull’'s urine and
water into that of water, so that it becomes easier.

15. When the service has been passed through properly and completely, the consecrated water and bulls’
urine may be carried to a place where it is (their) proper function; and with a new (piece of ) muslin which
has been made ritually pure, the tops of the vessels in which there is water and bull’s urine should be tied
properly so that nothing whatever from outside goes into them. Negligence in any way and in anything
ought not to be practised, since they are the foundation of all ritual purity; all things, indeed, should be
done attentively.

16. This, too, was said by Médyomah: “In the 19th fragard of the Vendidad the place where there are 200-fold
yada ahu vairiio and 100-fold asam vohii %, that is to say, 300 pebbles have been made ritually pure, he
(thatis, the Zot) casts one pebble each into (the vessels of ) bull’s urine and water at every (recital of ) agam
vohui and at every (recital of ) yada ahuvairiio;* and (the ratio of their) distribution is not to be considered,

77- Le., the first word of Vd. 1.1. The Parsi priestly practice is to look at gomez while reciting mraot and ab while reciting the
following words ahuro mazda, see Pavri199s: 200.

78- Referring to the knowledge of ritual with its intricacies and niceties.

79- For the term x$naman, see Kotwal and Boyd 1991:138.

8o- Two pieces of white cotton cloth, three thick cotton threads and some fifteen pebbles (sangréza) are made pure and conse-
crated by the Raspig during the time when the Z6t begins to read the initial fragards of the Vendidad. All these articles are
kept safely in alarge and consecrated silver vessel and made use of at their proper time.

81- After the ceremony is over, each container is covered with a threefold piece of cloth, encircled three times by the thread
like the sacred cord (kusti) and tied with a reefknot. This process completes the ceremony. See Kutar, 1929, II: 1073-89, nos.
1-120; Meherjirana 1941:17.

82- This refers to the ancient Iranian method of augmenting the quantity of consecrated gomez and ab within the purview of
ritual. About 200 years ago, the Bhagaria priests of Mumbai were augmenting the quantity of consecrated gomez by pour-
ing a drop (gatra) from the consecrated gomez into the unconsecrated gomez. The devout Parsis of Mumbai complained
about their practice to the elders who directed priests to abandon it, see Modi 1930, vol. 1:127; Meherjirana 1941:12-3, 19-20.
The first Nirangdin ceremony was performed at the Maneckji Seth Dar-1 Mihr in Mumbai in 1791 CE. Before this time, the
consecrated gomez was brought on foot from the Vadi Dar-1Mihr of Navsari, see Modi 1930, vol.1:113.

83- Cf.Vd.19.22.

84- In Parsi priestly practice, a total number of nine pebbles are cast into the vessels of gomeéz and ab at the recital of the last
nine out of 200y.a.v. At the word siiao$anangm in the first two y.a.v. the Zot casts the two pebbles in goméz, in the third y.a.v.
one pebble in @b, in the fourth and fifth y.a.v. again two pebbles in gomez, in the sixth y.a.v. one pebble in @b, in the seventh
and eighth y.a.v. two pebbles in goméz, and finally in the ninth y.a.v. he casts one pebble in the vessel of ab at the recital of
the word siiao%anangm, see Pavri19gs: 200-201.
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but is permissible if more (pebbles) are cast into gomeéz. According to the teaching of Abarag it has been
declared that one ought not to cast pebbles (into the vessels). According to the teaching of Médyomah
one ought to cast (into them) %. May it be according to the will of the Yazads and Amahraspands *.

85- Here the author seems to refer to the teachings of Abarag and Médyomah culled from their commentaries of the Vendidad,
see Kapadia 1954:180. According to Parsi priestly practice, six pebbles are cast into the pot of gomez and three into that of
ab, see Pavri1ggs:200- 201.

86- According to the custom of Bhagaria priests, the Zot and Raspig infuse the libation (z0Ar) into the well at the end of the
Vendidad ceremony and immediately do the padyab-kusti and farziyat of the morning gah before entering the pawr. They
both put on full priestly robe (jama-pichhodr), enter into the sacred precindts and are ready to tie the two metal pots. The
Zot covers the top of the vessel containing gomez with a threefold cotton cloth and ties a reefknot with the cotton thread
previously consecrated and dried over the blazing fire. The Raspig follows the same pattern with the vessel containing ab.
After tying the two vessels, the Nirangdin ceremony is considered to be successfully accomplished. The two priests then
perform the ritual of hand-clasp (hama-zor) with one another, and thereafter with the high priest supervising the ceremony.
They then untie the vessels and fill the previously consecrated bottles with the prepared nirangdin and ab. Finally, they take
the consecrated pieces of muslin, fold them into a tight wad and put them in the neck of the bottles to act as stoppers. The
priests are permitted to uncork the bottle, whenever it is required, with due ritual ‘amal only. The consecrated nirangdin
may remain unspoilt for decades if handled in a ritually prescribed manner.
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